Greetings! Welcome to a defining moment for qualitative research: the creation of a journal for and about autoethnography, an innovative method and orientation to research. For nearly thirty years, autoethnography has flourished in many academic contexts. Scholars from several disciplines-including, but not limited to,
The history of autoethnography is long and varied. 5 As a method/orientation, the term "autoethnography" appeared formally in the 1970s but did not receive much academic attention until the 1990s. 6 Informally, there are many works that we could consider to be "autoethnographic," decades and centuries before the 1990s, though authors never used the term. Such works include those in which authors used their experiences to explore particular topics (e.g., time, identity), call attention to problematic cultural issues and practices, or offer reflections (e.g., fieldwork diaries) alongside more traditional research accounts. 7 The effects of several philosophical movements contributed to the increased use and development of autoethnography as well. These include the recognition of the ways personal/cultural identities shape perception and experience (e.g., "the personal is political"); the importance of narrative and storytelling; the "crisis of representation," particularly how social research, especially ethnography, is never neutral or objective; the increased attention to emotion; the need to address and remedy ethical violations in research; the call for more accessible academic texts; and the understanding that discourse, power, and being "made subject" are interrelated phenomena. 8 What makes a particular work an "autoethnography"? "Autoethnography" is comprised of three interrelated components: "auto," "ethno," and "graphy." 9 Thus, autoethnographic projects use selfhood, subjectivity, and personal experience ("auto") to describe, interpret, and represent ("graphy") beliefs, practices, and identities of a group or culture ("ethno"). Manuscripts published in this journal must engage these components.
In every manuscript submitted, we'll look for extensive use of, or discussion of, personal experience, selfhood, and subjectivity ("auto"). If a manuscript does not use or discuss personal experience, then it is not an autoethnography, and thus is not appropriate for this journal. Autoethnographies dismiss the "view from nowhere"; there is always a person, the author, in research/representation. With the use of personal experience, autoethnographies also rely on the techniques of life writing, particularly techniques used in autobiographies, memoirs, and personal essays. Some of these techniques include engaging in "memory work"-that is, reflecting on personal artifacts and experiences, prominent past events, shameful secrets, internal feelings, sense-making, future hopes, and difficult or formative life victories. 10 However, the use of personal experience does not automatically make a manuscript autoethnographic; personal experience must be used intentionally to illuminate and interrogate cultural beliefs, practices, and identities ("ethno"). At its core, autoethnography assumes that personal experience is infused with social norms and expectations, and autoethnographers engage in rigorous self-reflection-often referred to as "reflexivity"in order to identify and interrogate the intersections between the self and cultural life. 11 The "ethno" component of autoethnography also requires manuscripts to engage the purposes and practices of ethnography, such as referencing and/or critiquing extant research, identifying patterns of talk and action, interviewing others, doing fieldwork in "natural settings," analyzing popular discourse and grand narratives about a topic, describing meaningful epiphanies and aesthetic moments, and/or providing insider access to contexts in which cultural outsiders and other research methods could never provide. 12 In addition to the "auto" and the "ethno," autoethnographers must seriously consider the "graphy" as well. Autoethnographers should use their fieldwork and experiences to create accessible, concrete, and sometimes evocative representations-"thick descriptions" 13of this work and these experiences. Autoethnographers should "show" and "tell" what happened. Autoethnographers also take ethics seriously: they must worry about how they implicate and represent themselves, others, and the happenings of a group. 14 *** We expect every manuscript to engage at least some aspects of the "auto," "ethno," and "graphy," and these components will inform how we assess manuscripts. Yet, how such engagement occurs will depend on the particular project. Various approaches to autoethnography-analytical, evocative, critical, performance, indigenous, blackgirl, community, collaborative, exo-autoethnography, Black feminist, auto-archeology, autocritography, and likely others 15 -emphasize the "auto," "ethno," and "graphy" differently. Some manuscripts will foreground personal experience ("auto") and evocative representation ("graphy") but may implicitly reference extant research or discern patterns of social interaction ("ethno"). Some manuscripts will use personal experience ("auto") alongside formal interviews or artifacts ("ethno") but may be more structured with representing the research ("graphy"). Some manuscripts will use poetry, music, photographs, drawings, and videos; others will use traditional prose, at least predominantly.
We do not prescribe any particular way to do autoethnography, but we do want to offer two preliminary cautions about manuscripts, beyond the journal's guidelines. First, manuscripts should not apologize for autoethnography or discuss why autoethnography isn't a useful method or approach. The essence of this journal is to recognize the vast presence and promote the usefulness of autoethnography. We are interested in learning what autoethnography can do, as a method, that other methods cannot. Constructive criticism about autoethnography is welcomed, as long as the criticism is intended to enhance autoethnographic practice. Autoethnography isn't better than other research methods, only different; it has purposes, goals, and issues distinct from other forms of inquiry. To paraphrase what Eric Eisenberg once told me (Andrew): "You can look at a sunset and break it down into its various parts through a scientific lens of light angles and refraction. That's one way. Or you can sit back and experience the sunset." Of course, among these two methods of interacting with sunsets falls an extremely wide range of other possibilities; for all we know, everyone experiences a sunset in their own way. We want to hear about those.
We also will not avoid topics of critical concern for autoethnography. For instance, there are ethical quandaries and complications in all research, and some unique to autoethnography (e.g., Do we need others' permission to share our experiences?). There are philosophical questions of identity, authorship, research, and writing, particularly as we live in poststructuralist, postmodernist, and postqualitative times; for example, if we are all fragmented into various positionalities and subjectivities, how can we claim, or aspire, to write from the perspective of the singular "I"? How can we ever, through writing, sufficiently represent our fragmented lives? These issues need continual exploring.
Second, given that this journal is defined by a method and orientation to research, manuscripts will not have to defend or justify the use and importance of autoethnography. Extensive discussions defining autoethnography are not necessary; rather, it is important for authors to discuss how they used autoethnography, as well as variations and innovative techniques for the method/orientation. Because this is an international and interdisciplinary journal with readers from diverse backgrounds, we encourage authors to emphasize their topic of inquiry-family secrets, quitting one's job, systemic racism, bullying, ad infinitum.
O U R G O A L S
Before we present an overview of the content and philosophy of the journal, we'd like to give you some background on ourselves. This is the Journal of Autoethnography, so that feels like a requirement, yes? I In 2004, we met as doctoral students at the University of South Florida (USF). There, we learned our autoethnographic craft from two of the most prolific autoethnographers: Art Bochner and Carolyn Ellis. Informally, we both call Art and Carolyn our parents, and, like most children, we acquired some of their habits and also diverged from them. For instance, I (Tony) have written about the ways autoethnography can be used to study sexuality, popular culture texts, and interpersonal and familial communication. I (Andrew) have pursued the way autoethnography can be used in organizational contexts, as well as its philosophical underpinnings. More than fifteen years into our professional and personal relationship, it has taken the advent of this journal for the two of us to finally write together.
We, along with the Editors and Associate Editors, have worked on developing this journal for nearly a decade. And it has now happened. The journal has found a stellar home with the University of California Press, a nonprofit organization that values progressive politics and a commitment to social justice. We are extremely grateful to David Famiano, Cheryl Owen, and the rest of the team at the press. So, what can you expect from this new journal? We view autoethnography as interdisciplinary and international. As noted earlier, interdisciplinary means that manuscripts will be driven by method and orientation, not topic or discipline. This is not a journal on communication, management, social media, family relationships, business, music, or popular culture, although we hope to include articles on all of these topics and more. Autoethnography as international means the journal is not confined to experiences and issues specific to the United States. Both of these characteristics also influenced how we assembled the editorial board: we wanted to make it as diverse as possible, not only in terms of social identities such as ethnicity and race, gender and sexuality, but also in terms of discipline, career level, location, and nationality. Limited resources such as funding and time still require us to publish manuscripts in English, but we are trying to envision ways to publish in additional languages. We encourage authors to pursue translation opportunities for their work published in the journal. Further, although the journal is still a print form, we welcome-and will try to accommodate-the diversity of representational forms for doing autoethnography.
We plan for each journal issue to include three sections: a selection of articles, a forum, and book reviews:
Articles: We expect that individuals conducting original research will most often submit articles. These will be autoethnographies, or manuscripts that discuss autoethnographic topics and issues. All articles will go through anonymous peer review. We also welcome proposals for special journal issues. We will begin the process of selecting special issues with the second volume (2021).
Forums: Each forum section will center on a theme related to autoethnography. For the first volume (2020), we have chosen four themes: "The Importance of Autoethnography" (Issue 1), "Contemporary Challenges of Autoethnography" (Issue 2), "The Future of Autoethnography" (Issue 3), and "Writing Autoethnography" (Issue 4). For later volumes, we will accept proposal forums devoted to contemporary topics that could be explored via autoethnography. Possible topics are reproductive rights, racism, politics, ethics, immigration, and end-of-life issues. (The list of topics is endless.) Book Reviews: Given the eclectic international and interdisciplinary nature of autoethnography, we firmly believe that book reviews are a necessary part of this academic journal. As such, we are ecstatic to have two book review editors for the journal, Esther Fitzpatrick and Jeni Hunniecutt. Contact either regarding books you would like to review, or, if you are an author or editor, books you would like to see reviewed.
*** pique our curiosities. They can make what seems mysterious to outsiders comprehensible and make tacit knowledge explicit. They teach us about ourselves, our friends, our families, our workplaces, our world. They offer us the ability to empathize with others, make strategic and positive personal and cultural change, and become better and just researchers and people. 
